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human beings have not been assigne

is not determined by anything outside us
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element in the emergence of the modern

I have read in the records of the Arabians, rev-
erend Fathers, that Abdala the Saracen,? when
questioned as to what on this stage of the
world, as it were, could be seen most worthy
of wonder, replied: “There is nothing to be
seen more wonderful than man.” In agreement
with this opinion is the saying of Hermes
Trismegistus: “A great miracle, Asclepius, is
man.”? But when I weighed the reason for
these maxims, the many grounds for the ex-
cellence of human nature reported by many
men failed to satisfy me—that man is the in-
termediary between creatures, the intimate of
the gods, the king of the lower beings, by the
acuteness of his senses, by the discernment of
his reasofi, and by the light of his intelligence
the interpreter of nature, the interval berween
fixed eternity and fleeting time, and (as the
&

IThroughout the text, titles original to the source appear
in italics. Titles added by the editors are not italicized.
2Abdala the Saracen possibly refers ro the eighth-century
A.D. writer Abd-Allah Ibn al-Mugaffa.

3Ancient writings dealing with magic, alchemy, astrol-
ogy, and occule philesophy were erconeously attribured to
an assumed Egyprian priest, Hermes Trismegistus. Ascle-
pius was a Greek god of healing.
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Persians say) the bond, nay, rather, the mar-
riage song of the world, on David’s {biblical
king] testimony but little lower than the an-
gels. Admitredly great though these reasons
be, they are not the principal grounds, that is,
those which may rightfully claim for them-
selves the privilege of the highest admiration.
For why should we not admire more the angels
chemselves and the blessed choirs of heaven?
At last it seems to me 1 have come ro un-
derstand why man is the most fortunate of
creatures and consequently worthy of all ad-
miration and what precisely # thac rank which
is his lot in the universal chain of Being—a
rank to be envied not only by brutes but even
by the stars and by minds beyond this world.
It is a matter past faith and a wondrous one.
Why should it not be? For it is on this very
account that man is rightly called and judged
a great miracle and'2 wonderful creature
indeed. ...

... God the Father, the supreme Architect,
had already built this cosmic home we behold,
the most sacred temple of His godhead, by the

of His mysterious wisdom. The region
he heavens He had adorned with Intel-

laws
above t




+h eternal souls, and the excremenrary
Ithy parts of the lower world He had
h a multitude of animals of every
ut, when the work was finished, the
an kept wishing that there were some-
onder the plan of so great a work, to
beatity, and.to wonder at its vastness.
re, _wheﬁ everything was done (as
ad Timaeusé bear witness), He finally
ought concerning the creatiop of man.
re was not among His archetypes that
ich He cduld fashion a new offspring,
here in His treasurehouses anything
e might bestow on His new son as an
ce, nor was there in the seats of all the
a place where the latter might sit to con-
e the universe. All was now complete;
ings had been assigned to the highest, the
and the lowest orders. But in its final
it 'was not the part of the Father’s
- to fail as though exhausted. It was not
of His wisdom to waver in a needful
¢ through poverty of counsel. It was not
part of His kindly love that he who was to
God’s divine generosity in regard to oth-
hould be compelled to condemn it in re-
to_hi_mself.'.
t 'Ifcx;st the best of artisans [God} ordained
that creature to whom He had been able
give nothing proper to himself should have
nt possession of whatever had been peculiar
o: each of the different kinds of being. He
erefore took man as a creature of indetermi-
e nature and, assigning him a place in the
middle of the world, addressed him thus:
“Neither a fixed abode nor a form that is thine
alone nor any function peculiar to thyself have
e given thee, Adam, ro the end that accord-
‘to thy longing and according to thy judg-
ent thou mayest have and possess what
ab'osle, what form, and what functions thou

s
.:_I'.Lm_aeus,‘ a Greek Pythagorean philosopher, was a central
- tharacter in Plato’s famous dialogue Timaens.
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thyself shalt desire. The nature of all other be-
ings is limited and constrained within the
bounds of laws prescribed by Us. Thou, con-
strained by no limits, in accordance with thine
own free will, in whose hand We have placed
thee, shalt ordain for thyself the limits of thy
narure. We have set thee 4t the world’s center
that thou mayest from thence more easily ob-
serve whatever is in the world. We have made
thee neither of heaven nor of earth, neither
mortal nor immortal, so that with freedom of
choice and with honor, as though the maker
and molder of thyself, thou mayest fashion
thyself in whatever shape thou shalt prefer.
Thou shalt have the power to degenerate into
the lower forms of life, which are brutish.
Thou shalt have the power, out of thy soul’s
judgment, to be reborn into the higher forms,
which are divine.”

O supreme generosity of God the Father, O
highest and most marvelous felicity of man! To
him it is granted to have whatever he chooses,
to be whatever he wills. Beasts as soon as they
are born (so says Lucilius)’ bring with them
from their mother’s womb all they will ever
possess. Spiritual beings [angels], either from
the beginning or soon thereafter, become what
they are to be for ever and ever. On man when
he came into life the Father conferred the seeds
of all kinds and the germs of every way of life.
Whatever seeds each man cultivates will grow
to maturity and bear in him their own fruit. If
they be vegetative, he will be like a plant. If
sensitive, he will become brutish. If rational,
he will grow into a heavenly being. If intellec-
tual, he will be an angel and the son of God.
And if, happy in the lot of no created thing, he
withdraws into the center of his own unity, his
spirit, made one with God, in the solitary
darkness of God, who is set above all things,
shall surpass them all. :

SLucilius, a firsc-century A.D. Roman poet and Stoic phi-
losopher, was a close friend of Seneca, the philosopher-
dramatist.




